The Symbolism of the Goats
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For the Yom Kippur sacrificial Temple service (Avodah)
two male goats were required. “And Aaron shall place lots
upon the two goats; one marked for the Eternal and the other
marked for Azazel” 5 (Lev. 16:8). The word Azazel is defined
by the Gemara (Yoma 67b), the Septuagint, and Rashi as a
precipitous and flinty rock, a towering peak, from which the
goat was hurled to its destruction.® The goat marked for Azazel
means, then, “the one that is sent away, dismissed, or entirely
removed.” The Talmud elaborates: “The two male goats for
Yom Kippur are required to be alike in appearance, in size,
and in value and were to_have been bought at the same time”
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o . . ~ The two goats are similar in all respects, but
He placed one goat at his right and the other at his left. their fate is very different. One, chosen by lots, has its blood
He then put both his hands into an urn and took one lot sprinkled by the Kohen Gadol before the Ark in the Holy of

in his right hand and the other in his left. These he placed
on them (one on each of them). The goat upon which
fell the Iot bearing the inscription “‘Lashem’ was for the
Lord and that bearing ‘“for Azazel” was later sent forth

to Azazel (Rashi, Lev. 16:8).8 of all Israel” (Vayikra 16:22).
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Holies. Its companion is left standing until, later in the service,
the Kohen Gadol confesses over it the sins of all Israel. It is then
led out into the desert and sent away, “taking with it the sins

? Return, O Israel, to God your Lord; for you have stumbled becaﬁse of
yoursins. 3 Take with you words, and return to God. Say to him: “Forgive
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CLXXVIL. The fourth category consits of those who devote
themselves to idle gossip and vain pursuits, such as the street
idlers. There are two evils in this thing. The first ic that all who
speak overmuch bring about sin, and the second is that one‘
thereby neglects to learn Torah; and in this thing lie the ways_
of death. For how can one fail to remember or to realize that
in the time which he wasted he could have attained the plwsug%;
of acquiring eternal life. by having devoted the available time,
in which he is free of his work and occupations, to Torah? This_
arises only from one’s heart making light of mitzvoth a,md
of the reward of the World to Come. Aside from causing “_‘99?_
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Maharal reveals that the two goats represent two faces
of israel. On the one hand, the essential Jewish soul

yearns for and can attain intimate closeness to God. This is

symbolized by the sprinkling of the goat's blood in the Holy
of Holies. On the other hand, we find that Israel does commit

sins, which seems to contradict their closeness to God. But
since the soul of the people of Israel is essentially pure, the
sins they commit are induced b and do not
represent their true will. On Yom Kippur all of Israel recognize

their true potential and reject their sins, which consequently

drop off like dry leaves.

|+

This is the secret of the atonement of Yom Kippur. It is a
day of spiritual redemption when the soul of Israel is freed
from the shackles of the yetzer ha-ra. This is reinforced by our
abstention from food, drink and other physical enjoyments on
that day. We demonstrate our mastery over our bodily desires
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and testify to the essential purity of the Jewish soul.
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al - R\ &‘OUQAJ‘CLIIF on W{%; a(’ﬂ AD*"'L" E‘%)n Yom K.lppl.ll',
Hashem calls man by name, mirroring the very first Yom Kippur
when Hashem Himself waited for Moshe on Mount Sinai: “And
Hashem descended in a cloud and stood with him there...” (Exodus
34:5). =

a2
On Yom Kippur, Hashem knocks on the door of every Jew. 9"
It therefore becomes incumbent on us to practice the mitzvah of
hakhnasat orhim -- the welcoming of guests — the guest being

Hashem Himself. Hashem yearns to be close to His people on Yom
Kippur.!0

23 When the Jew must “search for God when He can be found,”
the initiative for the search rests entirely with man. The next verse
in Isaiah contains the phrase, “let him return to God”; return is up
to man. This path to God is not a highway but rather a narrow,
winding, and challenging road, reflecting the nature of teshuvah

throughout the year.

'On Yom Kippur, in contrast, God comes forward to meet man.
Hashem facilitates the way for Israel’s return: He takes us by the
hand and shows us how to do feshuvah. He removes all obstacles

and transforms an otherwise tortuous road into a straight highway:

panu derekh. In a spiritually desolate world we can easily become
disoriented, losing our sense of reality. We are remote from repen-
tance both intellectually and emotionally. In this wilderness,
Hashem appears to show us the road home. Suddenly, the normally
arduous teshuvah process presents no hardship at all. We hear His
whisper: solu solu panu derekh.
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QN THE Day of Atonement everything depends on the
degree of one’s inner yearning for atonement and
spiritual elevation. One who lacks this yearning has
little hope of achieving true repentance. -
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The secret of the Jews’ ability to cleanse themselves from

sin on Yom Kippur is the fact that their hearts were not in the
sin in the first place. However far the Jew may have drifted

from Torah, deep down, in his heart of hearts, he would be
only too happy to lead a full Torah life. If he has sinned,
this is because of the pervasive influence of the environment
and its temptations. Even though he has not yet repented in
practice for these sins, Yom Kippur gives him the opportunity

to rediscover his true identity and reassert his loyalty to God

and the Torah. Once this has been done, even subconsciously,

he will mentally reject his sins which can then be shaken
off like dust — like the chaff in the parable which could be

wiped off with one’s hands. They were not truly part of his
- personality in the first place.

4 The secret of Yom Kippur is that it gives us an opportunity

to reaffirm our allegiance to God on the deepest level of our

being.
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We have learned that Satan has no permission to accuse Israel
on Yom Kippur (Yoma 20a). The profundity of this statement
lies in the fact that Israel can on this day rise to the level
where evil has no hold over them. They see throught it; they
perceive its utter vanity and falsity. This is the experience t?f Te-
demption on the individual level, corresponding to messianic
redemption on the world scale. This is the “secret light,” the
light of e spirit, which is within our grasp on this day.

If we wish to obtain the heavenly aid which is so abun-

dantly available on this day, we have to want it, to yearn for

it, to work for it, and to earn it by teshuvah.

29

On a metaphysical level, one can conceptualize Hashem as a
nosei -- a subject in the most absolute sense. His omnipotence
is expressed in a number of ways: the creator of worlds, the Ein
Sof. Hashem continually renews His creation (mehadesh betuvo
bekhol yom tamid ma’aseh bereshit) such that our very world
depends on His constant involvement as Creator.

Man, created in His image, crowned with honor, was given
the imperative to walk in His ways -- vehalakhta bidrakhav.5
Explaining this imperative, the Rambam (in the introduction to
Hilkhot De’of) uses the expression lehidamot lo -- to imitate
him. The Rav says that imitation of Hashem is not limited to

performing acts of compassion (Masekhet Smakhot Evel Rabati
6:1), but extends to imitation of the essential “attribute of
becoming a nosei. In keeping with this imperative, man must
therefore strive to become subject and not object (nisa), one
who influences one’s surroundings (mashpia) rather than one
who is influenced (mushpa). one who creates and is not
created, one who acts and is not acted upon, one who controls
his environment rather than being controlled by it.

¥ A person as subject is blessed with free will. This gift was
not given to inanimate objects because their essential nature is

lhat' they are passive. Free will allows man to fulfill his role as a
subject.
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In light of this distinction, we can define sin in these simple
terms. Sin occurs when man becomes an object, when he
changes from ghvra to hefiza, when he is transformed from a
creator to a victim.

3\

The simplest verbs which denote the dichotomy between a
Subject and an object are those of ascent and descent, respec-
tively. Ascent involves an act of overcoming the force of
gravity, while descent involves succumbing to this force.
Gravity is a force that is not characteristic of personality, it is
characteristic of objects, things. If a person loses his dynamic,
subjective existence and cannot counteract various forces which
tend to pull him downward, he is acting as a simple object.
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Not coincidentally, ascent and descent are Biblical metaphors
for mitzvah and sin, respectively. When Israel sinned during the
Golden Calf incident, Hashem’s instructions were for Moses to
descend Mount Sinai, while upon his reacceptance of the Tablets,
the command was for Moses to ascend. The breaking of the Tablets
as an expression of Israel’s sin reflects the metaphor of descent,
commemorated on the 17th day of Tammuz when Moshe was

commanded, “Go descend” (Exodus 32:7). In contrast, the

JTeestablishment of the Tablets commemorated on Yom Kippur,
i i i imself hewed the tablets
(Exodus 34:1), reflects the metaphor of ascent (“Ascend Mount
Sinai in the morning” [Exodus 34:.1). Ascent is also closely
associated with Jerusalem and the Temple: “You shall arise and
ascend to the place which the Lord your God has chosen”

33
In the Yom Kippur Temple service (the Avodah), the object
most closely identified with sin is the sa’ir hamishtalei ‘ah, the
scapegoat. The mishnah in Yoma describes the ultimate fate of
the scapegoat in the ritual: “It went backward, and it rolled and

descended until it was halfway down the mountain, where it be-
came dismembered into many parts” (Yoma 67a).

Can there be a more accurate description of what sin itself
does to a person? Even before his total descent he is broken
apart, an abiect victim of gravity.

(Deuteronomy 17:8).
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Sin transforms a person into someone who is acted upon or

.influenced. In response to the very first sin, when Hashem con-

fronted Adam after eating from the tree of knowledge, Adam’s
response was, “The woman who You gave to be with me, she
gave it to me...” (Genesis 3:12). When Hashem confronted Eve
in turn, the response was similar, “The snake tricked me and I
ate” (Genesis 3:13). Both emphasized their helplessness in over-

coming an external influence that “forced” their fall. Suddenly,

man as the crown of creation, sent forth to conquer the earth
(“fill the earth and conquer it” [Genesis 1:28]) succumbed to
the very environment he was created to control.

Regarding sin, an analogy is made to sleep. Sleep is an ab-
solute passive state, in which man is pure object. The insistent
demand of the shofar, according to the Rambam, is the impera-
tive to awaken oneself. When he is awake, man can protect
himself and control his environment, but he is powerless when
sizeping. '

27 WA Lo pedoece- € 1. 1L

Thus we see that there are two levels of separation—the

first, from sin and the second, divergence from the path lead-
ing to sin. Sin is not created ex nihilo nihil. Evildoing is the
product of a certain atmosphere, of favorable conditions—
flattery of men in positions of power, indolence, imagined or
real fear, weakness or spinelessness; such is “the path of sin.”

Even when we do not actually commit a wrongdoing, we
often find ourselves on the “path of sin.” Along the sides of
this road, sin is permitted to bud, flower, bear fruit and take
root. Like any other organic creation, sin requires an environ-
ment in which it can flourish, absorb nourishment, and thrive
under the warm rays shining down upon it, as does a sprouting
tree.

For acquittal of sin (kapparah), remorse is sufficient.
Only a person who actually commits a transgression needs to

— seek kapparah. However, in regard to purification, abandoning

the act of sin is only a partial remedy. Refraining from sin in
accordance with what is specifically forbidden in the law is
necessary, but more than that is demanded. One must turn
away from any temptation to walk in the “path of sin®—“Let
the wicked man leave off his way and the man of evil deed his
thoughts. . . .”

33

What, therefore, is teshuvah in contrast to sin? Ascent
versus descent. Through sin one is an object, while teshuvah
allows one to again become a subject. Through sin man is acted

upon, while through teshuvah man can act once again. Through
sin he is a thing, while through reshuvah he becomes a person.
Through sin gravity overwhelms, while through teshuvah
gravity is overcome. When Israel sinned, gravity overcame
Moshe, who could not support the first set of Tablets. When
Israel then returned in teshuvah, gravity was overcome and the
second Tablets were indeed held high."™
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“for you have stumbled in your
iniquity—Obstacles have come to you
because of your iniquity.—[Rashi]
You see that you have stumbled in
your iniquity. Therefore, you must
return to the Lord since no one can
save you from your obstacles but
your return to Him.—[Redak]
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X. Regrer: One must understand in his heart that his having
left God is evil and bitter. He must affirm within his heart the
‘idea that punishment exists and sins are avenged, as it is said,
“Vengeance is mine and recompense” (Deuteronomy 32 :35),
and, “Be ye afraid of the sword; for wrath bringeth the punish-
ments of the sword™ (Job 19: 29). He must regret his evil deeds
and say within his heart: “‘What have I done? How was it that
the fear of God was not before my eyes and that I did not shudder
before the admonitions against sin and the severe judgments (for
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